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      Very often, people wonder why Karamoja is considered backward, undeveloped, militarised and the people are completely different from the rest of Ugandans. Other people call them primitive and some colonialists called them savages; while one of them called the Karimojong the ‘most honest savages I have met’. This work tries to make all these positions to be understandable as much as possible to the critical mind.

      This book is not written merely for historical or political and cultural purposes but as a work to explain who the Karimojong are and what happened to them since they settled in the area that they live now. The book will try to clear the position of the Karimojong to ascertain whether they are primitive or not and why they are in the position people see them to be. For better understanding, the following questions need to be answered in this work:

      
        
          	
        What was happening in Karamoja before any rule came to Karamoja?
      

      	
        How have the Karimojong been handled by governments that have ruled them since the colonial times?
      

      	
        Has the interests and way of life of the Karimojong been affected by interaction and management of these different governments?
      

      	
        Must all people have the same way of living?
      

      

      

      To the responses to these questions we have presented our findings and we are seeking for your contribution so that we get a way forward for the future. If all is fine, what then could be done to improve the existence of these people and what is the future of Karamoja?

      We have started our scrutiny from the pre-colonial time as far back as 1897 with the coming of the White men and the colonial masters then and noted what they did in Karamoja and the performance of the governments that followed them, to the present day.

      Our research included getting information from the existing literature about Karamoja; compiled and analysed it to come to our position. We also interviewed some knowledgeable and elderly people who lived or were around during some of those times to get facts and their views on different aspects. We visited some areas where some functions and incidents happened to satisfy our curiosity and to confirm some facts.

      A good number of people were very useful in commenting on some areas that they felt they were more competent in. This included the Karimojong elite groups in their WhatsApp discussion fora. Hence the use of social media has been useful in getting some ideas and comments for this work.
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      This book offers a comprehensive exploration of the complex factors that have contributed to the persistent underdevelopment and conflict in the Karamoja region. Drawing on interdisciplinary research, it aims to deepen the understanding of the historical, sociopolitical, and environmental dynamics that shape the region’s unique trajectory. Central to this enquiry is an examination of the enduring legacies of colonial policies, post-independence governance, and indigenous sociocultural systems.

      Karamoja’s challenges are not isolated but are intertwined with broader historical processes, including colonial-era marginalisation, resource exploitation and strategic military interventions. By analysing archival materials, ethnographic insights, and contemporary policy frameworks, this book seeks to unravel how external influences and internal realities interact to affect development outcomes. It challenges simplified narratives, advocating a clear perspective that recognises the importance of historical continuity and structural constraints.

      The book also situates Karamoja within the wider discussions on pastoral communities, environmental sustainability, and state formation. It explores how traditional socioeconomic systems have been affected by external pressures, such as land-use policies, climate change, and security efforts. Emphasising indigenous agency and knowledge, the analysis highlights pathways toward sustainable development that are culturally appropriate and environmentally resilient.

      By integrating insights from history, political science, anthropology, and environmental studies, this work aims to produce a holistic understanding that benefits both academic discourse and policy formulation. The perspectives of local elders, community leaders, and scholars have been invaluable in shaping this narrative, illuminating the lived realities behind the historical and structural challenges.

      We hope that this book will inspire more informed, context-sensitive approaches to addressing the root causes of conflict and underdevelopment in Karamoja. Recognising the resilience and rich cultural heritage of the region, it advocates participatory and sustainable strategies rooted in local knowledge and social fabrics.

      Ultimately, this work calls for ongoing scholarly engagement and dialogue, with the aspiration that it will contribute to policies and initiatives that promote lasting peace and equitable development. This is both an academic contribution and a rallying cry for action, underscoring the vital importance of a contextualised understanding in fostering meaningful change.
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      INTRODUCTION

      The early travellers, writers and historians who wrote on the early history of Karamoja, among them John Lamphear, John Wilson, Dyson Hudson, W.D.M Bell mostly known as Karamoja Bell, Gilliver and Barker, claim that the first inhabitants to settle in Karamoja area were the Cushite-speaking people. These Cushite-speaking people were the Teuso, sometimes referred to as the Ik, the Tepeth, the poor hunters found in Jie, now called the Lokua clan, and the Nyangia in Karenga District.

      The second group which was believed to have entered and lived in the region as well were the Kalengin speaking people who included the Pokot, Kadama, Sebei, Nandi, and probably the Kotisa now living in western Kenya. However, the Pokot came back to Uganda after being displaced by the White Settlers in Kenya.However, not all the Nandi moved to Kenya, some remained around Giriki River and now live around lower Kween area.

      There is historical evidence and indicators that these people together with the Teuso and Tepeth were the original inhabitants of this place called Karamoja. This is because almost all names of the features such as mountains, rivers and areas have names which the Karimojong, Jie or Dodoth do not know their meanings. The Tepeth and the Pokot, when asked the meaning of the places such as Toror, Matany or the names of the rivers such as Kaputh, Kapeta, Kopoth, Kather, Kathile etc, are able to tell you right away. So, when the Karimojong came, they found all these places and rivers named hence supporting the assumption of most of these writers that the Karimojong came after the Cushite-speaking people. This meant that there must have been some interaction between the Karimojong and the early people from whom they learnt the names of these places, rivers and mountains.

      It is possible that the arrival of the Karimojong, around 1600 AD to 1700 AD, with their animals forced most of these groups to migrate eastwards and into Kenya where many of them now live due to possible disagreement in co-existence.

      As for the Tepeth, the Kadama and the Teuso who were not able to move far away to give way to the aggressive Karimojong with their livestock, they were forced to climb up the hills and mountains where they were able to live independently without being harassed.

      In Jie, Kotido District, the poor or hunters, as they were originally called, have since integrated into the main Jie stream. The Jie, however, honour them as the original people of the place in that when there is a very important ceremony in Jie land, they are called upon to lead. This Jie group, now called the Lokua clan, appears to have lost most of its cultural practises and many of them have adopted the Jie traditions, culture and customs for some of them have intermarried with the Jie.

      The Teuso in Dodoth speak a similar language to the Tepeth and the Kadama. Historians also observe that even their dialect is more or less similar. However, the Tepeth and the Pokot are also known of practising female circumcision unlike the Teuso.

      In another hypothesis, also one group of people that the Karimojong found here were the Woropom people. These people were brown and were known as being very cowardly when teased. Those who could not co-exist with the Karimojong later moved southwards towards Tororo and some moved to Teso. Those who remained were assimilated and integrated with the Karimojong through intermarriages. These are now the Ng’ioropom clan. They are part of former adversaries of the Karimojong who were defeated and absorbed. There were however other people the Karimojong interacted with and some were absorbed and this includes Ng’imiroo who were part of the Langi group who were with the Karimojong some time back and Ng’ing’ariama who were part of the Teso group from Ngariam.⁠1

      THE COMING OF THE NG’AKARIMOJONG SPEAKERS

      The Ng’akarimojong speaking ethnic groups are known by various names, such as the “Tung’a”, the Nilo-Hamites and recently Nilotes. The commonly shared group name is Tung’a which means related men, persons or people in one way or another, and most probably with the same dialect. These Tung’a people must have lived together and the language must have been the same but when they divided and moved to different places, due to different distances and non-interactions, the languages started to differ although they remained intelligible.

      Many other Tung’a people today are found in Ethiopia, South Sudan and East African countries of Uganda and Kenya.

      In South Sudan there are the Toposa, the Bari, the Jie, the Lotuko, and the Nyang’atom; in Kenya they are the Turkana and Iteso, and in Uganda the Karimojong, the Iteso, the Dodoth and the Jie; while in Ethiopia they ares the Nyang’atom. All these groups had or even today have many things in common, such as language although the dialects vary. They are cattle keepers, and many of them live in semi-arid environments, while some have since embraced agriculture or mixed farming, while others are still practising nomadic pastoralism, especially among the Turkana and the Pokot, as a means of livelihood but less among the Karimojong who are more agro-pastoralists.

      THE KARIMOJONG CLUSTER

      The Karimojong ethnic group known as the Karimojong main stream were the second group to enter the place. The historians claim that the Karimojong were from Ethiopia where they lived with other Tunga people. It is claimed that the Karimojong ethnic group of the Bokora, the Pian and the Maseniko moved from Ethiopia and came to live at a place called Moru Apolon inside the present greater Turkana County. It is believed that they were together with the Dodos who moved away first and entered the place around Kotein Hill and moved north-west to their present places they occupy, while the Karimojong moved south-west from Kotein towards Lotisan river and occupied places such as Nakadanya, Lokamuroi and Nakapeliese.

      Nakadanya became and it is still the core or centre of the Karimojong main stream for social and religious ceremonies. Lokamuroi provided and still provides the yellow chalk soil used during important functions and ceremonies such as body decorations at sacrificial rituals while Nakapeliese had a source of pasture and water with flowing rivers and some tributaries. The Karimojong were believed to have settled and lived there for many years before they started moving southwards to and along river Apule, stopping at Kobebe river, then to Lomusejan and eventually to Akorikes and finally to Apule area north of the present Moroto Town.

      The Karimojong claim that it was around Apule where they got sorghum believed to have been dropped by a flying bird over the village. It is believed that the people picked it and it started growing and matured until it was ready for harvest. It was that the Karimojong realised or discovered that agricultural practise was essential to their survival.

      The Karimojong were believed to have found strange people called the Woropom earlier unknown in the history of the Tunga migration right from Ethiopian Highlands when they reached Karamoja.

      The likely causes for the Karimojong movements from Lotisan to Apule and further south were reportedly the harassment and constant raids by their adversaries, the Jie and the Turkana, and that their herds had also multiplied during their long stay in these well pastured and watered places. Besides their large herds of livestock overgrazing the area, the people population was as well reported to have warranted search for new land with adequate resources for both livestock and the people, so they had to move southwards along Apule area around Moroto river and mountain.

      It is recorded by historians and the elders interviewed by different people that the Karimojong performed important cultural rites and celebrated together to thank their “GOD” for giving them Apule. For that reason, since then and up to now the Karimojong have always thought and returned and performed major cultural ceremonies at Apule. When they are unable to return to the place, they face or indicate the direction that is facing the north-east whenever they can, to remember the most important place to them. This is why in every ceremony in the akiriket when an animal is sacrificed, the whole congregation around sit facing that direction of Apule. The most important issue that the Karimojong recall is how God gave them that new land that had plenty of pasture, water and other resources when they compared it with the land they had originated from inside the Turkana area.

      The first group to have moved before the rest were the Bokora clan that went towards south-west to the area around Lopeei and settled along Lokicar and Omaniman rivers to Kangole up to Lotomei, Matany and Lokopo.

      The Maseniko clans were the next group that moved via Rupa from Mount Arengan along Moroto river towards Moroto, and later spread to the plains as far as Nadunget, Loputuk and along River Omaniman.

      The last to have left the place of Apule were the Pian clans. They moved south where they found the Bokora and the Maseniko had already spread and were grazing their livestock along the two rivers which provided for their animals. They moved towards Kwarikwar, then towards Akakwangan and Lokwakwa going by Nangereba river. They went and scattered all over Loputuk, Narii and along Omaniman river to Lorengeduwat where many clans of the Pian live up to the present day. This movement of Karimojong clans provided them enough land for their animals.

      The Pian young herdsmen continued exploring and searching for new land towards the south and were believed to have ventured from Lorengeduwat to new areas such as Nabilatuk, Lolacat, Kakomongole, Namalu, Amaler and further south-east to as far as Katate, Ocorcor, Loro, Nakouamosing, Lasekeke, Kanyangareng, Lokitoinyala and beyond Amudat. The Pian extended their territory conquering those they met. They grazed their livestock and farmed in the areas of Colo, Paripar, Abukongkong, Lokol, Merut, Kapenguria, Kapenek, Karita and Olilim all now in west Pokot in western Kenya.

      THE JIE CLUSTER

      According to the historian Professor Were, the Jie were the first group (of the Ateker people) to have entered the present Karamoja region sometime in 1600. Other writers, Lamphear and Dazzaghia, as well claimed that the Jie were the first ethnic group to have occupied the present Karamoja and beyond the borders. However, what appears to be true is that, the Jie were the first Tunga or Ateker people to have entered Karamoja after leaving others (Karimojong cluster) in Lotisan and found the Cushite people already here.

      However, John Lamphier (1972) and Professor Phillip Gulliver (1953) researched in both Jie and Turkana and affirm that the Turkana broke away from the Jie when they took the cattle to graze at the far east in the present Turkana land. That is why, the Jie always face east while performing ceremonies and when they bury the dead, the head is aligned to face the direction of their cradle land where they came from. It is also noticeable that the Jie and Turkana language intonation and way of expression is similar unlike other Ng’akarimojong speakers. Also, the Turkana are said to have been cursed by the Jie for rebelling against them. The curse was that they shall never have homes but stay in caves (‘Ngaturkana’). That is why they are called Turkana, a name derived from Nga’TURKANA.

      There are conflicting suggestions about the route the Jie used to enter their present territory in Karamoja. Some suggest that they entered from the north-east via Mogila in the South Sudan, while another version states that they entered from the east together with the Turkana with whom they had lived around the northern part of Lake Rudolf in Turkana as noted earlier.

      In contrast, the Jie oral history claims that they broke away from their tribesmen also known as the Jie in South Sudan. It is claimed that they were led by a kraal leader called Apa Orwakol believed to be the founder of one of the two major clans in Jie (Korwakol clan). It is claimed that Apa Orwakol broke away from his Jie brothers in Sudan and moved towards south to a place that he had been dreaming of as a young man and head shepherd. The Jie speak of the ritual that he came with that he derived from the rest of the groups which remained in the original place in the South Sudan.

      The ethnic Jie group in South Sudan claim that for them to perform certain traditional rituals such as initiations, they have to come up to a place called Daidai near a river called Longiro. They collect a certain type of chalk clay that they smear on their bodies during ceremonies or when somebody is sick or being initiated to other ranks. The Jie of South Sudan and a section of Toposa are believed to be still following the practise the Jie of Uganda conduct during the gathering to initiate their young ones into adulthood.

      THE COMING OF LEBTUR SPEAKERS

      THE JABWOR CLUSTER

      There are several versions of the coming into Karamoja of the Jabwor and part of the Nyakwai ethnic groups. The Jabwor ethnic group speak the Luo dialect known as Lebtur. They as well call themselves “Ethur”. Some writers claim that the two groups came from north of the Sudan and could have entered the region as early as the 16th century while others say they came later or at the time when the Karimojong arrived. This is particularly most probably true with the Nyakwai section that had been part of the Karimojong of the Bokora clans.

      The other version is that some Jabwor clans of the Kakuku, the Kajiko, the Nyandongo and the Kakor, came through Acholi.

      However, the majority of Nyakwai speak Ngakarimojong and they practise the Karimojong customs common to the Karimojong of Bokora. Their building, dressing, domestic and social ceremonies and practises; in fact, most of traditional and religious rituals, continue to be performed in the way the other Karimojong do. Their akiriket (shrine) faces east and their dead people are buried facing the east in remembrance and recognition that their ancestors came from that direction.

      For the Jabwor, one version claims that they are a group that belongs to the Madi, like the Acholi.

      The other and the more probable one which was also supported by claims of some elders from both Labwor and Jie is that the group once lived together with the Jie, the Toposa of South Sudan and the Turkana of Kenya in South Sudan before immigration. And to support this claim, there is a name of a clan in Labwor that is also found with the Jie and the Toposa called Panyamanya.

      The Jabwor entered Karamoja from the north via Orom. And then from Mount Orom, they could have come to a place called Labwor Dwong inside Acholi land. The group could have brought with them knowledge of iron mongering for they could make items such as knives, hand hoes, hand axes, spears and cow bells. Then through contact with people they met in the area, most probably the Jie, the Jabwor were able to venture as far as Toror Hills where they found plenty of iron ore which now they could use to make the metallic items.

      However, the Jie tradition claims that the Jabwor are known to have come to their present place from a place earlier mentioned as Labwor Dwong, a place of many lions, where the name Kibwor is derived from meaning lion. Labwor dwong is inside the present Agago District in east Acholi.

      The above belief is supported by the oral history from the Jie and the Labwor that holds that there is a close relation between the two ethnic groups. It is believed that unlike other Luo speakers, the Jabwor have traditional ceremonies, cultural systems similar to the Karimojong and other Jie neighbours and brothers. They initiate their young to various ranks and use rituals that are practised by the Karimojong Jie. The Jie claim that the first Jabwor group came and settled in a cave in a hill east of Amita Government Prison now.

      The Jie claim that their shepherds captured a stranger while they were looking after their livestock around that area. The shepherds or herdsmen brought the stranger to the kraal head who questioned the man where he was coming from and who he was. They say, he said that he was Abwor. The stranger was later interviewed by one Jie of Acholi origin who confirmed that the stranger was a Luo speaker and could not be treated as an enemy for the Acholi were in peace with Jie.

      Another Jabwor version of their immigration is that they came from South Sudan via Kitgum and Orom where they lived with the other Luo speaking cluster, the Acholi and Alur. They also claim that their movement may be related to the move of the Jaluo of Kenya and the Jophadhola of Uganda for the dialect of the groups is similar and appear to be understood by all of them.

      OTHER KARIMOJONG INHABITATS

      The other ethnic groups as hinted earlier that are believed to have come earlier and settled in the north-west part of the region are the Nyang’ia and the Mening. They are agro-pastrolists now. In the past, they were known to have been hunters and fruit gatherers such as the Teuso and the Tepeth.

      The Mening speak the South Sudanese dialect of Didinga/ Lotuko. They were mountain people until the recent past when the government dialogued with them and persuaded them to come down from up the mountain to the plain, but not all of them responded. Many are still staying up at the slopes and along the Katuto and Lotukei ranges. Some of them actually live both in Uganda and in South Sudan. They are like the Pokot who have one leg in Uganda and another in Kenya.

      The Napore people are the majority of the said mountain group. The Napore speak Ng’akarimojong with a distinct dialect that is not well understood by other Karimojong ethnic groups. The Napore dialect must have been influenced by the Mening since they leave near each other. The Napore Karimojong as well speak Acholi especially those at the border with Acholi near Namokora. These are mostly agro-pastoralists.

      CONCLUSION

      The early inhabitants of Karamoja were the Cushite speaking people according to many writers. These included the Teuso or the Ik, the Tepeth, the poor hunters or Lokua Clan in Jie and the Nyangia of Karenga. These were later followed by the Kalengin speaking people: the Pokot, the Kadama, the Sebei and the Nandi.

      The Ng’akaramojong-speaking people came next and found the Woropom people, many of whom after sometime moved away when the coexistence could not be sustained. The Tepeth, the Kadama and Teuso also climbed up the mountains to avoid the marauding Karimojong on the plains. The Karimojong, the Jie, the Dodoth and Jabwor came in from different directions as the immigration story indicates. They all now live in Karamoja.
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1963

1965

Ekaru a Mukuki. Ekaru a Nagiligil.
Forceful removal of spears from the
Karimojong. In Pian, carcle seized
using a helicopter.

Ekaru a Loogoso, Lomoroko —
Comer. The Pian had a peace
‘meeting with the Suk in Moruia

First disarmament.
EKARU A
MUKUKI kori
EKARU A
NAGILIGIL
EKARU A
LOMOROKO

1966

Namagulo. Raid on Upe,
Kalomariapus in Jie, Narikot was
killed. Ekaru Adwarakile. Drought
and famine

1967

Nabiswa — Chepsikunya. The
security forces seized many catde at
Angaro.

Karamoja annexed
1o Uganda

1968

Lopetun. Ekaru a Lopid. The Pian
aacked the Suk and the Suk killed
awell-known warrior called Loyetee
at Akukus. The Suk also killed a
teacher called Andrew Ayopo at
Narisac.

1969

‘Third population census. The sub-
county chicf, lomelu, of Ngoleriet
was knocked by a vehiclekilled

1971

Amin takes over power in January
and by April Nawaikorot mass
killing takes place.
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1949 | Ekaru a Lotidac. Anthrax outbreak | EKARU A
Klled animals. There was also a LOTIDAE
discase which the Karimojong called
MARING which invaded Karamoja

1950 | Emucu. First vaccination of all
animals which the Karimojong
boycorted.
1951 | After crushes had been built,
people accepted vaccination and
inoculation of catle took place.
1952 | Ekarua Ngduruko EKARU A
NGADURUKO
1953 | The sun was o hot through out the | EKARU A
year and the people called it Ekarua | LOTIIRA
Lotiira Government
Agent Lorika
and Ekapolon
Nangiro killed ac
Nakawomosing by
the Suk
1954 | There was too much food and EKARU A
people called it Ekaru a Longeu/ | LONGEU
Aakimuj
1955 | Ekaru a Lobil a Ngikosowa. There
was also census for catde.
1956 | Aruruma ka Akobo — when he was

forced to retre while Achuka was

appointed as County Chicf of Pian
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Year Event Comment

Beoween | Droughcand famine. NGIKARU A | The years of

1706 and | NYAMADERE nyamadere
173
1800 | Ekaru cbe Loparanic ~ akoro

187677 | Discase killed thirty percent of cattle

1893 | Drought and famine. Eron

1894 | Rinderpest decimated cardle

1895 | A flight of locust destroyed crops
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Conflict and Underdevelopment in Karamoja provides an in-depth
exploration of the historical, cultural, and socio-political factors that have
contributed to the persistent underdevelopment and recurrent conflicts
in Karamoja, Uganda’s most marginalised region. Drawing on extensive
field research, archival sources, and interviews with local communities and
policymakers, the book traces the origins of Karamoja's social structures,
migration patterns, and traditional governance systems that have shaped
the identity of the Karimojong.

Itexamines the profound impact of colonial policies, including pacification
campaigns and land dispossession, which disrupted Indigenous socio-
economic arrangements and sowed seeds of distrust and violence. The
narrative highlights how post-independence neglect, coupled with
marginalisation in national development plans, has exacerbated poverty
and food insecurity in the region.

Furthermore, the book critically analyzes the complex interplay of inter-
ethnic clashes, cattle raiding, and resource competition that fuels ongoing
conflict, while also exploring the resilience and adaptive strategies employed
by local communities. It scrutinises the role of government intervention,
international aid, and peacebuilding efforts, offering insights into what
has worked—and what has not —in fostering sustainable development
and peace.

Richly detailed and meticulously researched, this volume aims to
provide policymakers, development practitioners, and scholars with a
comprehensive understanding of Karamoja’s challenges and to inform
strategies that promote stability, economic growth, and social cohesion in
this historically neglected region.

ISBN: 978-9913-654-36-4

TSEY 970- 9913631361

ONGIEVE 917899131654364
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1957 | Awii wife of Ouma was killed in | EKARU KA
Tobur and all Karimojong were ATOBURIT
forced to compensate. Meat canning
plant at Namalu was also opened

1958 | LEGCO. Asapan a Ngigetei.

Initiation of young men
1959 | Second Census KC.CPL
Loriono killed at
Cholol

1960 | Ekaru Apanyanginyang. Drought | ASP Weeding,

and famine a British Service
officer kiled by
the Turkana (who
had raided cartle
of the Dodoth)
at Morungole.
Angiroi killed
at Ngorimoru.
Mukungu Korobe
il ac Nacnet.
Chief Pedo killed.

1961 | There was alot of rain and people | A lot of rain.
called it Ekaru a Lolibakipi. Tt was | Ejait Pedo killed
also a year for Uganda Parliament | at Lokere. Rev.
clections. Zephania Akamu

Killed at Kalosaric

1962 | Women were killed by the Suk

at Moru a Ngaberu. Ekarua

Namongo. Independence of Uganda
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Sedentary | Mobile
7 herds, 3 sedentary and 4 mobile | (149) (546)
Meat production per kg of 0.023 0.057 100%
breeding female
Calving rate 45% 65%
Total deaths 35% 15%
Calve deaths 40% 11%

Wilson and Clarke (1976);
Behnke (1985a)
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1939 | Outbreak of animal discases which | EKARU A
the people called LOKWAKOIT | LOKWAKOIT
and then named the year affer it.
Roman Catholics were arrested and
imprisoned in Masaka. Young men
were being forced to join KAR
1940 | Smith started the sale of cattle of the
the Pian
1941 | Construction of dams started using
hoes
1942 | Karimojong raid of Sebei.
1943 | There was great famine and relief | Mukungu
food distributed Longelec killed in
| Panyangara
1944 | The Pian fought the Upe ac
Koromoc
1945 | Another great famine and the year | EKARU A
was named Ekaru a Lorengelaga. | LORENGELAGA
Akobo became a Chicf. Drought | (there was no
and raids agains the Scbei ghee w0 oil mecal
necklaces so they.
rusted)
1948 | Nalungure, The First Census. The

first Karimojong placed in DC's
office in Moroto, Mr D.O. Lobunel
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1896 | Rains filed in the whole of Emitina skin
Karamoja and ‘emitina’ killed a large | discase caused by

number of small stock and famine | mites
followed

1897 | The firstarrival of the white men in | Kirk Patrick
Karamoja. (with a political mission) | and seven of his
Macdonald and Kirk Patrick soldiers killed in

Nyakwac in 1898
for flircing with
Nyakwae women
1910 | Thearrival of many white men
including Karamoja Bell and traders
ofivory in Karamoja: Grecks, Arabs,

1911 | Karamoja annexed to the Offcers and men
protectorate. Ekaru a Lokijuka of the KAR killed
between 1911 and
1938,

Ekapolon Lokong
Killed at Akwapua
1911

1912 | Lomanat was appointed first Chief | The firse DC
of Bokora was posted to
Karamoja—
Capuain Tufiell

1914 | Ekaru Angalebei

1916 | The Karimojong had aloc of cattl,
[
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Gonflict and
Underdevelopment in

Karamoja

Lokiru Claverton K. Peter (MP)
Aloka Aloysius
Aleper Daniel Knox, PhD
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1984

Feeding centres were built

1986 | Ekaru ngolo alomunia Museveni
Napukan

1987 | Lokiriama

1989 | NRC Elections

1990 | Tongetak. Farthquake. Morulinga

cross destroyed
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1972 | Cholera outbreak ~ Natelo. The
expulsion of Asians and Indians by
Amin

1973 | The eclipse of the Sun. Ekapolon
Akobo Lowok of Bokora and many
chisrcied: AL Lowakori was
Iriama Lala replaced him.

1974 | Ekaru a Mukuri (Lotingirib).
Fighting between the Pian and
Bokora where many Bokora warriors
were killed ac Mukuri and Okutot

1975 | Ekaru Ka Apalosiyel — Slaughtering
of thieves

1978 | Famine - Ebuia

1979 | Lugbara — Fall of Amin, Saba Saba.
Liberation year

1980 | Famine. Fourth census. Relief
Obote elections

1981 | Ekaru a Ngataparin Food for work

1982 | Apaloris was killed in Wera in Teso
with Locorimoc Losigiria. Hon Akol
Joshua was wounded.

19830 | Ekaru a Ngimilicae

1984






